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Abstract 
In this article we review major points of view of supporters and opponents of church presence into Russian 
secondary school in the modern context. Those who support church presence in the secondary school claim that it is 
necessary and argue that people are willing to have Orthodox education, relations between the church and the 
government have been improved, it is necessary to introduce the pluralistic model of public-church relations, it is in 
line with the historical identity of the tradition, and that there is a necessity to eliminate systemic imbalances 
between secondary and faith school. The opponents of the Orthodox education introduction into the context of 
modern secondary school include atheist parents of students, followers of other religions, supporters of liberal 
modernization models for Russia, and the group of Russian “intelligentsia” who traditionally do not trust Orthodox 
Church as a social institution. Major periods of interaction between Russian Orthodox Church and Russian 
secondary school are specified. We have analyzed the situation in several regions where Orthodox education 
encountered resistance from the representatives of other religions. Major tendencies of Orthodox education 
development in the context of new government approaches to the problem are estimated. We explored the role of the 
course “Fundamentals of Orthodox culture and ethic”, as a compromise of a kind, due to which the problem of 
Orthodox education promotion in the republics with non-Orthodox population was resolved. 
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1. Introduction 
The Church’s educational involvement faces several obstacles today. In the public perception, there are at least two 
points of view on the problem: the Church position is to further overtake into the structures and the content of 
secular education. The secular point of view implies that Orthodoxy should not be allowed in schools because in a 
religious doctrine one can always find certain ideological principles, however the Russian Federation Constitution 
says that no official ideology may be established as mandatory. The conflict of these two positions is reflected not 
only in a spiritual sphere but also in politics, ideology, social sphere, etc. It appears necessary to find adequate 
solutions concerning relations between the Church and school. 
2. Objective, methodology and research design  
The objective of this research is twofold: to evaluate the meaning of positions of supporters and opponents of a 
penetrating religious aspect into secondary school and to define a practical and political vector of appropriate 
conflict resolution. Objectivism is a methodological base of the undertaken research (independent evaluation of all 
the viewpoints without taking sides), stratification approach (an attempt to evaluate the status dynamics of the 
Church in general and Russian Orthodox Church in particular), analysis of a particular social situation and methods 
of social planning. The following periods of situation development are reviewed: 1990s – 2008; 2009 up to the 
present day. 
3. Discussion of the research outcome 
3.1 Conflict of interests and the parties’ positions. 
The clash of opinions of pro-religious and non-religious supporters pressures to clarifying the parties’ 
positions. Supporters of religious education usually argue that:  
1. People want it. Let us take, for example, the position of the Archpriest V. Chaplin: “Compulsory 
education in Russia is secular and, apparently, it should not be changed to avoid the violence against 
children soul. However children willing to study the Law of God (or Quran and Torah) should have the 
right for it, and if there is a majority of these children at school, their families are entitled to demand 
the government to provide voluntary religious lessons for faithful children” (Chaplin, 2001, p. 78). 
Here are the words of Patriarch Kirill of Moscow, being still a metropolitan: “In Russia there is still 
hope to acquaint people with faith in God and the life of the Russian Orthodox Church” (Kirill 
Metropolitan, 2002, p. 31); from his speech during a scientifically-practical conference ‘Collaboration 
between the government and the Church in educational sphere’ on December 2002 we can find the 
following conclusion: “Secular school is a school free from clerical power but not the school denying 
the existence of religious beliefs” (Gan`zhin, 2002, p. 19). At the same time we should underline the 
fact that among the students and their parents the majority support the lessons covering the information 
about religious culture in some way (Peikova, 2003); 
2. It will contribute to a better “collaboration between the Church and the government” (Peikova 2003, p. 
23), said the Plenipotentiary of the President of the Russian Federation in the Central Federal District 
Poltavchenko during the aforementioned conference; 
3. It is in line with the principle of pluralist democracy as opposed to post-Soviet atheism. On March 5th 
and 7th in Moscow took place XI World Russian People’s Council. In its resolution ‘About teaching the 
fundamentals of Orthodox culture in school’ it was said: “The dialogue between government and 
society is necessary to stop the monopoly of material vision of the world in Russian educational system 
that appeared during the Soviet times” (Gan`zhin, 2002, pp. 17-18); 
4. It will regain spiritual tradition. In 2002 Patriarch Aleksy II was giving his speech at Christmas 
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readings and called for introducing “The Fundamentals of Orthodox Culture” in all state schools: “The 
school which is out of tradition, the school where succession of generations is not supported and moral 
values are not transmitted causes further social destruction” (Zhurnal Moskovskoy Patriarchii, 2007, p. 
90). That is so – either religious “cultivation” or moral destruction of society. The Chairman of 
Coordination Council of the Russian Federation Ministry of education and research and the 
metropolitan of Solnechnogorsk of Moscow Patriarchate Sergiy echoed the words of the Patriarch: 
“Our ancestors and spiritual teachers have the right to remain in the people’s memory, and we must not 
deprive our future generations of the right to retain national self-identification and appropriate spiritual 
development” (Vyglyanskiy, 2009, p. 65) ;  
5. It will allow elimination of the imbalance of potentials between secular and religious schools. We 
know that only few Orthodox schools and gymnasiums are able to compete with secular educational 
institutions. That is why “The Church is speaking about a strong need to include Orthodox subjects in 
the compulsory education curriculum of state secondary schools” (Safronov, 2001, pp. 28-29). It 
appears that in the above mentioned complex of social motive's intention of the Russian Orthodox 
Church to increase its presence in a social setting of modern Russia takes the central place (not always 
clearly articulated), even at the cost of developed system of secular education financed by the 
government, and to use its potential in its own interests.  
 Opponents of introducing Orthodox education into secular schools are not so organized and well-informed 
as their counterparts. Speaking up against religious penetration into secondary school, non-religious activists 
sometimes do not sound appealing due to their evident social pessimism (including their evaluations of the historical 
past), excess of emotions, and signs of Soviet aggressive atheism which are as unappealing as any other extremity.  
 Who are among the opponents? First of all, atheist parents who are sure that learning hours allocated to 
studying the fundamentals of the Orthodox culture should be spent more efficiently.    
 Secondly, these are the followers of other confessions who are offended by the privileged position of the 
Russian Orthodox Church. Patriarch Aleksiy II speaking about the necessity of teaching religion in all state schools 
made it perfectly clear: “There is no need to be afraid of the facts that among the students there will be children of 
the Muslims, the Jews, the Buddhists because Russian Orthodox culture is an integral part of the world spiritual 
treasure”(Vyglyanskiy, 2009, pp. 65-66). Modern module option of religious school course in some degree will 
allow “equal opportunities” of various religious confessions. 
 Thirdly, to many people of the “thinking class,” a demonstrative difference between truly religious 
spirituality and “spiritual marketing” in the actions of the Church officials seems morally imperfect. Choosing the 
culture, these people spontaneously drifted towards this or that blatant Church companies. 
 Fourthly, special mention should be devoted to the adherents of liberal modernization of the Russian 
Federation. In Russian Orthodox Church activity they very clearly grasp “the risks of conservative modernization of 
society, clerical privatization of public consciousness, shifting spiritual values to traditional values of religious 
cultures as well as the danger of conflicts in education based on religion and ethnic background” (Asmolov, 2010, p. 
25).   
 
3.2 Russian Orthodox Church and secondary school during1990s – 2008 
Orthodox priests marked their presence in schools at the beginning of the 1990s. In those times they taught 
the subject which can be called “The Law of God”, using the old terminology; however the subject was usually 
known as “History of world religions”. The lessons were optional and the possibility of having such lessons in a 
school heavily depended on the school administration.  
In 1994 the Ministry of education of the Russian Federation forbade by a special order any religious lessons 
in school. The position of the Ministry was motivated by the fact that teaching religion in school contradicts the 
requirements of the Russian Federation Constitution (Mitrokhin, 2004). However in 1997 a law “On the Freedom of 
Conscience and Religious Associations” was adopted and religious education returned into schools.  
Between 1997 – 1999, in several Russian Federation regions the course of Orthodoxy was introduced into 
schools under different names: “Fundamentals and values of Orthodoxy” (Belgorod), “Fundamentals of Orthodox 
culture” (Kursk), “The law of God” (Voronezh, Tver), “Fundamentals of Orthodox culture and ethic” (Novosibirsk, 
Smolensk), “The History of Church” (Rostov-on-Don), “Fundamentals of Orthodoxy” (Kemerovo) etc.  Practice of 
eparchy in Kursk was best known because they managed to introduce religious education into 300 of 800 schools in 
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the region (37.5%). On December 9th 1999 Moscow patriarchate on behalf of the patriarch sent out a letter ʋ 5925 
to the eparchial priests in which the requirement out to introduce a course of Orthodox doctrine everywhere, in 
schools in all the regions was pointed. The end of the letter said: “If there are obstacles with teaching Orthodox 
doctrine, then the course should be given the name ‘Fundamentals of Orthodox culture; it must not meet any 
objections of the teachers and directors of secular education institutions who were brought up in an atheist 
environment” (Ptchelintsev, 2009, p. 12).   
The year 1999 was a critical year in this sense. 
On July 1st 1999, a Coordination Council on the interaction of the Russian Federation Ministry and 
Moscow Eparchy was established and it was considered to fulfill the functions of an advisory board for 
interdepartmental cooperation. It was the first step to “cooperation and conscious partnership of the government and 
the Church in the sphere of education” (Zhurnal Moskovskoy Patriarchii, 2007, p. 4). 
On June 4th, 1999 the Ministry of Education of the Russian Federation sent informational letter ʋ 14-53-
281IN/14-04: “On entitling religious organizations to teach children religion outside the context of educational 
curriculum within state and municipal educational institutions”. The letter said: “The right to teach children religion 
means to give a certain religious organization an opportunity to use classes in state and municipal educational 
institutions for giving religious lessons out of the context of educational curriculum at the agreed by both sides time” 
(Voskresnya shkola, 2000, p. 104). 
On August the 2nd 1999 the Russian Federation Ministry of education and the Moscow patriarchy 
concluded an agreement on collaboration under which they would together carry out an educational campaign with 
children and the youth in a spirit of high moral values, share information, discuss the problems concerning teaching 
materials, analyze and summarize positive experiences in the sphere of moral education as well as change and 
amend existing legislation (Shakhov, 2011). 
All the efforts produced strong results: in 2001 the course “Fundamentals of Orthodox culture” was taught 
by 56 eparchies in the countries (Ovtchinnikov, 2012). 
However on the federal level this project was realized only in 2002. On October 22nd, 2002 the Ministry of 
Education of the Russian Federation sent out a letter ʋ 14-52-876IN/16 to the RF subjects. In one of the appendixes 
there was “Exemplary educational content of the subject ‘Orthodox culture’ (total hours - 44)”.  
The appearance of the aforementioned document of the Russian Federation Ministry of education led to a 
vivid social and political discussion which reached its highest heat and on December 18th 2002 the Ministry had to 
provide some clarifications. On this day a press release from the Ministry “School education ‘Fundamentals of the 
Orthodox culture” was issued (Moskva, 2003). It contained the following provisions: 
x the subject “Fundamentals of Orthodox culture” is not and shall not be compulsory; it is introduced in a 
certain school with regard to the decision of its Council (Board of Trustees) and parents;  
x children attend these classes voluntarily and with parental consent. 
Taking into account that Russian federation is a multiconfessional country in 2003 the subject will be renamed 
as “History of World Religions” and all the necessary teaching method materials will be provided.  
On July the 1st 2003 appeared the order of the Russian Federation Ministry of education ʋ 2833 “On 
enabling state and municipal educational institutions and religious organizations to teach children religion outside 
the context of educational programs”. The order explained that religious education is allowed only with the request 
of the children and with parental consent. The order said: “All the educational religious literature and educational 
programs, including video and audio materials, must be marked with the full official name of this religious 
organization” (Zhurnal Moskovskoy Patriarchii, 2003, pp. 93-94).  
However this explanation did not differ from juridical point of view as in the February law 1997 “On 
freedom of conscience and religious organizations” it was said that teaching religion in school is allowed only on the 
following legal considerations: upon the request of parents or persons in loco parentis, with the consent of children 
studying in state or municipal educational institutions, administration of institutions in coordination with local 
authorities to give a religious organization a possibility to teach children religion outside of the educational program. 
Well-organized collaboration of educational and religious management structures contributed to the increased 
presence of the Russian Orthodox Church in secondary school.  
In the Russian Federation Ministry of Education there was a working group on the problems of learning 
religious history and culture (Orthodox) in the system of public education since 2006. In collaboration with the 
Moscow patriarchy the group proposed “Exemplary agreement on the collaboration of the education authorities and 
centralized religious organization – eparchy of the Russian Orthodox Church (Moscow patriarchy)”. On July 13th 
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2007 head of the Department for state policy and normative affairs in the educational area sent letters ʋ 03-1584 
with the above mentioned letter to the Russian Federation subjects (Demidov, 2012).  
Successful introduction of the Russian Orthodox Church into schools did not come without direct (and 
indirect) challenges. On December 27th, a Federal Act was introduced “On amendments to a number of legislative 
acts of the Russian Federation changing the notion and structure of a state educational standard”. The Act was aimed 
at liquidating regional and school components of the curriculum of educational institutions (the teaching time that 
was given to religious classes). 
The reaction of the Russian orthodox Church was immediate: in December 27th  2007 the Holy Synod 
decided: “It is considered necessary to introduce into school’s educational curriculum the subject that will acquaint 
the students with the fundamentals of Orthodox culture in the new educational context (spiritual and moral culture)” 
(Zhurnal Moskovskoy Patriarchii, 2008, p. 39). 
As early as January 2008 in Moscow XVI Christmas educational readings took place. At its first plenary 
meeting in the Kremlin Palace of Congresses Chancellor of the Moscow Patriarchate metropolitan of Kaluga and 
Borov Kliment appealed to the present minister of Education and Science A. Fursenko: “The Church is dissatisfied 
with the amendments to the Education Act which were adopted by the  State Duma in autumn <…>  The revised 
version of the Act de facto eliminate regional educational components in the context of which the course 
‘Fundamentals of Orthodox culture’ was taught <…> We reiterate the request of millions of people to include new 
educational program to the new curriculum in the context of which children from  Orthodox families could study 
spiritual and moral culture, to introduce this subject into the compulsory curriculum so that it covered the whole 
period of school education” (Kontinent, 2008, p. 360). The same issue was encouraged by Patriarch Aleksy II who 
argued that “the solution of this problem with the minister is already clearly defined” (Kontinent, 2008, pp. 360-
361). It became clear that the matter concerned establishment of compulsory and independent religious school 
subject.  
 
3.3 Russian Orthodox Church and secular secondary school   (2009  – present day). 
On July 21st 2009 the President of the Russian Federation D.A. Medvedev in his country residence in 
Barvikha had a meeting with the heads of the “traditional” religions and government officials (Rossiyskaya gazeta, 
2009). After the meeting the President reported that he made an essential decision to support the initiative and to 
introduce into Russian schools the subject “Fundamentals of Religious Culture and Secular Ethics”.  
The beginning of the religious education in school organized by the state took place in experimental 
settings. In 2010, religious education was introduced in 12 thousand schools in 19 Russian regions. The course was 
taught by secular teachers. Within that experiment near 40 thousand of teachers took retraining courses; the course 
was taught since the second half of the fourth up to the first half of the fifth grade inclusive; total hours - 34 
(Merkury, Bishop, 2010, Mozhegov, 2009, Zhurnal Moskovskoy Patriarchii, 2011).  
The introduced subject consisted of six modules (“Fundamentals of the Soviet ethics”, “Fundamentals of 
world religions and cultures”, “Fundamentals of Orthodox (Islamic, Buddhist, Jewish) culture”. The first two 
modules could be chosen by atheist parents.  
To regulate the efforts of the government and the Church, the following measures were undertaken. 
On July 2009 the director of the Synod Department for Religious Education and Catechism bishop Zaraisky 
Merkury was elected into the Governing Federal State Education Standards Board on the Federal under the Ministry 
of Education and Science of Russian Federation; in November he was elected into the newly established 
Interdepartmental Coordination Council on the implementation of the action plan concerning the approbation of a 
new complex training course “Fundamentals of Religious Culture and Secular Ethics”. During the experiment, the 
Council met 7 times and the Minister of Education and policymakers were present at every meeting. 
On October 2009, a new Federal State Education Standard of the elementary stage of education was 
approved. On the initiative of the Russian Orthodox Church a new module was added to the Standard – 
“Fundamentals of Spiritual and Moral Culture of the Peoples of Russia”; the Church also insisted on teaching 
religious disciplines up to the 11th grade inclusive (Zhurnal Moskovskoy Patriarchii, 2010, p. 10).   
In the 2010-2011 academic year, 21 more Russian Federation subjects took part in the experiment and 
included 9,980 schools, 242,902 students and 16,266 teachers. Fundamentals of the Soviet Ethics were chosen by 
42%  of families, Fundamentals of World Religions and Culture – 18%, Fundamentals of Orthodox Culture – 30%, 
Islamic Culture – 9%, Buddhist and Jewish Culture together – 1%. Over 90% of parents positively evaluated the 
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introduction of religious subject in school (Zhurnal Moskovskoy Patriarchii, 2012, p. 65, Filatov, 2012, p. 44).  
Russian Orthodox Church regularly adjusted the process of religious aspect introduction into schools. On 
July 16th 2010 at the Cathedral of Christ the Saviour the bishop’s meeting was held chaired by Patriarch Kirill of 
Moscow. The meeting was devoted to the first results of teaching the course “Fundamentals of Orthodox Culture” 
within the complex training course approbation “Fundamentals of Religious Culture and Secular Ethics”. It was 
noted that:  
x Eparchial Commissions were established to regulate the approbation of the course; 
x Agreements on the collaboration within the process of course approbation were concluded between the 
Eparchies and local education authorities; 
x The participation of Eparchies in local Coordination Councils was ensured; 
x Joint activities of Eparchial departments for religious education and catechism and education authorities 
were undertaken within the experiment;  
x Further training was provided for the teachers of the course “Fundamentals of Orthodox Culture”;  
x Measures are being taken to raise awareness among parents (Zhurnal Moskovskoy Patriarchii, 2010).  
After an essential decision about introducing religious course into school it was taken, Russian Orthodox 
Church began its close collaboration with the state.  
Major work on developing training materials began; by the end of 2011 the materials had 85% of schools. 
Over 50% of teachers were provided retraining (Orlova, 2012).  
The experiment has also brought several challenges. For example, on the first stage of developing the 
course “Fundamentals of Orthodox Culture” pro-religious texts had to be written by atheist religion experts and that 
led to some “practical obstacles” (Merkury, Bishop, 2010, p. 61). However those problems were temporary. 
Fragmented protests of some parents and teachers against school clericalization sounded weak against the 
background of overall support.    
In 2008 first Orthodox Culture All-Russian Competitions for school children were held. Over 7 thousand of 
students took part in the very first competition and the next year the number of participants was over 40 thousand 
(Zhurnal Moskovskoy Patriarchii, 2009, p. 34).  
The process of introducing into the curriculum a course “Fundamentals of Religious Culture and Secular 
Ethics” in 2002 met several obstacles in those regions where the Orthodox population is in the minority. In a number 
of regions this trend promoted calls to consider opinion of various confessions.  
It should be noted that the course “Fundamentals of the Orthodox culture” was intended to be included on 
the optional base; moreover, it was positioned as culturoligical. However in the republics with non-Russian nations 
in a majority the fact of introducing this subject into curriculum and the absence of similar courses in other religions 
was embraced negatively. This situation provoked a strong reaction and resistance in a number of regions.  
Thus, the Chairman of the Council of Muftis, a member of the Presidium of the Spiritual Body of the 
Muslims Marat-Hazrat Murtazin declared on the All-Russian conference “Current issues of preventing national and 
political extremism” in Makhachkala (Dagestan) in 2008 that the Muslim organizations spoke against teaching only 
the fundamentals of Orthodoxy in schools. He noted that “teaching only one, even the most spread, religion in state 
and municipal schools contradicts the constitutional principle of religious equality before the government and 
secular nature of the public education. Religious division among children will inevitably lead to disruption and 
conflicts in the future and even to regional religious division in Russia” (“V Dagestane predlagauyt zamenit’ 
“osnovy pravoslavnoj kultury” v shkolah na “religiovedenie”, 2008). This message was further elaborated by the 
Dagestan President Mukha Aliev who noted that the introduction of the Orthodoxy fundamentals exclusively is 
wrong and unacceptable. He suggested that the subject about all world religions should be introduced. He also stated 
that we should take into account the young people of what religion are in majority in some or other region  
Similar situation developed in other regions as well. In Kalmykia after the collapse of the USSR the revival 
of Buddhism has been taking place. In the Republic with participation of the authorities khuruls were being built; 
young men were sent to study to Buddhist monasteries in Buryatia and India. In 1995 in Elista they opened the 
branch of the Karmapa Buddhist Institute. In the center of the city the Rotunda with the statue of Buddha was 
erected. In 2005 the biggest in Russia and Europe Buddhist temple was built – The Golden Temple (Buddism I 
Pravoslavie, 2006). 
It was necessary to consider religious situation in other republics as well: Chuvashia, Chechnya, Buryatia, 
Tatarstan and others.  
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The need to have a discourse and to search for the ways of considering the interests of all religions was well 
recognized by the “traditional” confessions long before the appearance of the subject “Fundamentals of the Secular 
Ethics”. In Chuvashia, for example, in 2007 in a number of schools elective courses on the fundamentals of 
Orthodox and Muslim culture were introduced according to the agreement between the Ministry of Education of 
Chuvashia and Chuvashia episcopate and the Muslim Spiritual Administration of Chuvashia Republic. The 
government had to take into account religious plurality in the Russian regions. The strategy of religious education in 
schools resulted in considerable changes in awareness increase about various religions. This led to the introduction 
of the course “Fundamentals of Religious Culture and Secular Ethics” which gave an opportunity to choose religions 
other than “The Fundamentals of the Orthodox Culture”.  
This course satisfied the representatives of all “traditional” confessions and enabled a dialogue between all 
of them. A unifying theme was pronounced about the need to develop spiritual awareness among the younger 
generation and studying the fundamentals of religion contributed to it.  
In Kalmykia the following choice was made: 386 students chose the fundamentals of Buddhist culture, 339 
– the fundamentals of secular ethics, 303 – the fundamentals of world religions, 143 – the fundamentals of Orthodox 
culture, 20 – Islamic culture, 10 – Hebrew culture (V Kalmykii bol’she vsego shkol’nikov predpochli by v ramkah 
kursa religioznoj kultury izuchat’ buddizm, 2009). This opportunity to choose subjects within a new coursed 
enabled a dialogue between confessions. Archbishop Zosima and Kalmykia Shadzin Lama Telo Tulku Rinpotche 
closely cooperated in the sphere of religious and cultural education of the younger generation.  
It is important to notice that the introduction of a new course contributed to the development of the 
Orthodox education in “non-Orthodox regions” because the interests of all “traditional confessions” were taken into 
account. In Dagestan after the introduction of the course, a tendency of cooperation between the Episcopacy and 
educational institutions appeared. The Department of religious education and catechesis and Dagestan Institute for 
Further Education for Teachers agreed that the representatives of the Episcopacy would be involved in training the 
teachers of the fundamentals of religious cultures and secular ethic within the educational components “The 
Fundamentals of the Orthodox Culture” and “The Fundamentals of the World Religions” (Dostignuty 
dogovorennosti ob uchastii predstavitelej Mahachkalinskoj eparhii v kursah povyshenia kvalifikacii uchitelej, 2015). 
The development of the Orthodox education in the context of a new course has received a fresh impetus for 
further growth.  
Progress continues to be made today. Patriarch Kirill in his speech on the opening of XVIII International 
Christmas readings said: “This is the critical first step to the long awaited reunion of teaching and education process 
in the context of school education. This is the cornerstone in transferring key knowledge about or national identity to 
successive generations. In the context of school this process of purposeful and responsible process contributes to 
preparing young citizens of Russia to become worthy members of society” (Zhurnal Moskovskoy Patriarchii, 2010, 
p. 34). 
 “Fundamentals of Orthodox Culture” is a course giving basic knowledge about our national culture and 
identity. Historical memory is an injection of honesty and humility – major human virtues. Alas, but we have to 
remember not only about success”. 
4. Conclusion 
Debates about religious education in school are rapidly fading mainly because the situation has become 
more clear and definite. It is difficult to dispute the positive effect of the introduction of Orthodox component into 
school.  We assume that spiritual and moral penetration of Orthodoxy into school educational system contributes to 
its stabilization. 
Religious plurality and poly-ethnicity of the Russian society became the factors defining the characteristic 
features of the Orthodox education development. The initiatives of the Russian Orthodox Church in the educational 
sphere were supported by the Government. However the Government could not ignore a complex situation in the 
“non-religious regions”. We assume that in general the problem was resolved, and the development of the Orthodox 
education does not violate the interests of the representatives of other religions. In this regard, the introduction of a 
new course “The Fundamentals of Religious Culture and Secular Ethics” had a significant impact. It should be noted 
that the course “The Fundamentals of the Orthodox Culture” plays an important role in an educational process in 
schools. However we should not forget that the majority of Russian parents chose “The Fundamentals for Secular 
Ethics” for their children. This fact shows the preferences of the Russian society today.   
41 Sergei Osmachko and Alexander Eremin /  Procedia - Social and Behavioral Sciences  214 ( 2015 )  34 – 42 
However from the point of view of relations between the state and the Church, we cannot ignore the particular 
interest of the state to take the advantage of the Church and vice versa. If we do not want to repeat the mistake of the 
past when the Church existed at the public expense, Russian Orthodox Church and Russian Federation should set 
themselves apart from each other. To reach this aim is the objective of State policy.  
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